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A Study of the Development of Religious 
Ideas Among the Japanese People as 
Illustrated by Japanese Phallicism 


By DR. GENCHI KATO 


ASSISTANT PROFESSOR IN .THE TOKYO IMPERIAL UNIVERSITY 


(Read in May, 1924). 

As is well known to occidental students of things Japanese, the ancient 
Japanese had myths, customs, and religious rites of a sexual character. 
Their ancient documents, for example, the Kojiki, or “Records of Ancient 
Matters,” the Nihongi, or “Chronicles of Japan,” and the Kogoshui, or 
“Gleanings from Ancient Stories,” are full of examples. The mild climate, 
the serene azure sky, the green verdure of May fields, pink-coloured hill- 
sides with spring cherry-trees in full bloom—all these naturally induced 
the Japanese mind of old to try to explain the mysterious growth of 
Nature by the analogy of human procreation. So, our ancient mythology 
says, the divine parents, Izanagi and Izanami, gave birth to the sea, the 
rivers, the mountains, trees and grasses, the Great-Eight-Island-Country, 
as well as the Sun-Goddess, the Moon-God, and the Storm-God. Here we 
see an analogy in description between men and natural objects in explain- 
ing their origin. In the Japanese explanation both man and nature are 
accounted for under one and the same mode of thinking or category. Men 
and nature both come from the common divine parents, Izanagi and 
Izanami. In my opinion it is the generating and’ fructifying power of 
Nature that gave rise to Japanese phallicism, for we know that Japanese 
phallicism still existing even to-day has some connection or other with 
agricultural Shinto rites. We read in the Kogoshui that when Mitoshi-no- 
Kami,() the god of rice, was provoked, and in consequence sent a number 
of locusts to kill the young rice plants in the rice field of the offender, 
people in surprise offered a phallic emblem to the god, as a means of 
appeasing him. This is the first mention of phallicism ‘or actual phallic 
rites in Japanese literature.(2) The Kogoshui is one of the oldest of our 
documents, having been written by Imbe-no-Hironari(?) in A.D. 807. The 


recent discovery of a clay effigy (see Fig. 1) with a big male sexual organ, 


in Saba-Gun,(4) Kétsuke Province, and that of a phallic emblem of clay 


(1) @ Be i 

(2) Vide W. G. Aston, Shintéd, the Way of the Gods, p. 196. 

(3) em kK mk (Vide my English Translation of the Kogoshii). 
(4) te we i 
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(see Fig. 2) excavated by Dr. Torii-Rywizdo(5) in Hamadera,(®) Izumi Pro- 
vince, show that phallicism had probably existed among the Japanese long 
before the time of Imbe-no-Hironari, and indeed dates from prehistoric 
times. 


For the purpose of securing a rich harvest in autumn, at the beginning 
of every year a phallic effigy, generally made of wood, is offered to 
Mitoshi-no-Kami, or the Rice Deity, of the Tagata Shrine(7) in Higashi- 
Kasugai-Gun,(8) Owari Province—a wooden figure rudely carved with a 
large male sexual organ projecting (see Fig. 3). In the yearly agricul- 
tural rites of the Hachiman Shrine at Ni-ike(9) in Mikawa Province and 
the Warei Shrine) at Uwajima(!) in Iyo Province, phallic emblems still 
constitute an indispensable part of the ceremonials (see Figs. 4, A and B, and 
>). In the village of Ayusawa(!2) near Gotemba Station on the Tékaidé line, 
stands a couple-deity of stone (see Figs. 6, A B) called Désojin,(@3) an- 
other name of Sae-no-Kami,(!4) a phallic god that appears in the Kojiki and 
the Nihongi, whom the villagers there call Mitoshi-no-Kami,(15) the August 
Year or Rice God, or Wakatoshi-no-Kami,(16) the Young Year or Rice 
God, or Otoshi-no-Kami,(17) the Great Year or Rice God, making use of 
the names of the gods mentioned in the Kojiki and the Nihongi. Also at 
the Sugiyama Shrine(!8) in Takami Village (Tachibana-Gun(19) in Musa- 
shi Province), on the sixteenth day of the first month according to the lunar 
calendar, the rice fields dedicated to the God (Itakeru-no-Mikoto, (29) 
the son of the eminent Susand-no-Mikoto(21)) of the Sugiyama Shrine are 
the first to be cultivated. This is carried out by the farmers every year 
with religious ceremonies at which time a rural song that has some 
reference to phallicism is sung in celebration of the auspicious occasion. 


According to information given to me by my friend, Mr. Numada, (22) 


G) BBR 
(6) ae gars 

(7) ORR ith i 
(8) #H # A OF RR 
(9). Mth 
(10) Al Sih 
(iy 3 mB 
(2) i 

(13) ik i. 

(14) iil it, Eh, Bh, Ei 
(15) 0 4 ih 
(16) 3 48 ii 
(17) *& oF ih 

(18) #2 ik ik 
(19) BPR Me OR 
20) + 2 
Ql) fk 28 
(22) 3% H i a 
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_ a well-known archeologist, Takoku-Daimyojin(23) (see Fig. 7) of Higashi- 
yama Village in Tama-Gun, Musashi Province, seems to have some con- 
nection with agriculture, for, though the ideographs in the name “Takoku” 
mean “foreign country,” yet the real meaning may be “a great deal of 
rice,” (24) and I suppose that the god is probably a guardian spirit of 
agriculture. 


From what I have mentioned above, we can easily see that Japanese 
phallicism has been inseparably connected with the agricultural life of the 
farmer, occupying a position similar to the cult of Friapus, a phallic god 
of fertility in ancient Greece. 


This is the agricultural aspect of phallicism in Japan, as we might 
call it. However, we must not forget that there are other aspects of 
phallicism now existing among uneducated people in this country, 
which may be enumerated as follows: first; the present phallic 
deities are regarded chiefly as guardian deities of marriage, and, 
second, as superhuman warders for man against diseases of the sexual 
organs, and, third, as patrons of barren women and prostitutes, granting 
the prayers of the former for children and those of the latter for lovers. 
Students of the subject are familiar with this secondary aspect of phallic- 
ism, found in nooks and corners throughout the Empire, where such 
worship yet survives. To the superficial observer, influenced by modern 
culture and material science, it may seem that the Japan of to-day is so 
enlightened that it has no room for such primitive rites as phallic worship, 
but unbred people of the remote secluded parts of the country have never 
abandoned this worship and still seriously observe among themselves religi- 
ous customs and habits of a phallic nature that have come down from 
ancient times to modern. 


A writer of some fame in the Tokugawa regime, Tachibana-Nankei (25) 
by name, mentions in his Téy#ki(26) or “Travels in the Eastern Provinces,” 
the firm belief in phallicism held by the country people in the north-eastern 
districts at that time. 


Tachibana-Nankei tells us that at Atsumi(27) in Dewa(28) he saw here 
and there wooden phallic emblems set apart from the sacrilege of the 
chance touch of thoughtless country folk, or tabooed under sacred straw 
ropes (shimenawa) stretched between two rocks, and, as these phallic 
objects were the gods of localities, people were gecuetonied to worship 
them with earnestness, and were never remiss in their religious duties 
towards them. They were worshiped even in the presence of government : 


(23) fh Bl OW oe 
(24) 2 B 

(25) i He B® 

(26) OR BE 

(27) B® 

(282) Wh A 
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officials of high rank. To cursory observation, the belief may seem some- 
what childish and superstitious, but there may be some deep esoteric 
meaning of Shinto in these practices. (29) 

Sat6-Shinen, (39) or Sato-Nobuhiro, a celebrated scholar of the Toku- 
gawa regime, is equally serious in interpreting the meaning of phallicism 
in his work Y6z6-Kaiku-Ron,(31) or “Procreation of the Universe,’ and 
goes a step further than Tachibana-Nankei, somewhat philosophically ex- 
plaining the meaning of phallicism in the following way :— 

“The Ame-no-Nuboko, or ‘Heavenly-Jewel-Spear,’ which the Ancestral 
Deities in Heaven bestowed upon Izanagi and Izanami had the shape of a 
phallus, so that the divine couple got a suggestion through it and were 
overjoyed in their nuptial union, begetting different gods successively. 
These are marvellous divine Ae indeed, minutely described in our old 
records, to which one may well refer. 


“The phallus is otherwise called the ‘Heavenly Root’ or ‘Coelestis 
Penis.’(32) In different parts of the Japanese Empire in olden times 
shrines were very often erected to it. 


(29) Vide W. G. Aston, Shinto, the Way i the. Gods, p. 195: 
(30) fe 3B fas “a 
(31) oe 4. ie ; 
(32) As is reported by Hirata-Atsutane and. indeed by Genjo (or Hiouen-Tsiang, 
GAE) himself, a celebrated Chinese pilgrim to India in the seventh century 
A.D., the people there had a cult of the Hindoo phallic god Siva or Mahesvara, 
and the “Heavenly Root” or “Celestis Penis,’ the symbol of the god, was 
worshiped by both sovereigns and common people with sincerity. It was not 
a thing to be treated lightly as we moderns are inclined to think of it, but a 
very serious matter of religious belief among them. 

In the life of Hiouen-Tsiang, in the works Zokukosoden (Hsu- bao: ris 


chuan, Cae ff (8% ) and Shakahishi (Shih-chia-fang-chih, Re wm ak 
written by a Chinese Buddhist monk called Désen (Tao Hesiian, 34 ee a 
contemporary of Hiouen-Tsiang, we find an account of phallic cults observed 
enthusiastically in Middle India as follows:— 

“In Kapitha there is a Great Heavenly Root in a shrine of some hundred 
feet in height, which both sovereign and subject reverentially worship, and they 
never consider the phallic cults indecent, for they are of the opinion that all 
beings in the world are sprung from it” (Dosen, Zokwkosdden, Japanese 
edition, Vol. IV.  Shakahoshi, Japanese edition, Vol. I. Cf. Hirata- 
Atsutane, Indo-Zoshi, EM BE ye GR, Vol. VIII. Hirata’s Collected Works, 
Japanese edition, Vol. XIII, p. 306). 

Let me add a few examples of phallic worship in China, although it 1s 
generally believed among some -Japanese scholars of note that there is no 
surviving trace of phallic worship to remind us of its having existed there. 


According to my friend, Dr. Ueda ( _EFAASBH ) who was connected with 
the Manchurian Railway Company, in' 1916 (the 5th .year- of Taisho), 
a phallic stone- was unearthed near Kyi Wan (Chiu-wan ABy#) in 
Port Arthur some years prior to the aforesaid date. The so-called Pa-Kua-Shih 
( AEP 4) of I-Shan ( |B UW ) in Shan-Tung-Hsing ( [98 ) seem to be 
phallo-ktenic stones to which Chinese women pray to insure pregnancy (see 


Fig. 8), according to Dr. Ueda and Captain Iwata (34 Fd #8 fa) of the Jap- 
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“For the Jewel Spear is the Root of Heaven and Earth. Without a 
male and a female principle, nothing on earth can be born and grow. This 
is the necessary course of Nature, and we see this universal and funda- 
mental truth not only in the animal kingdom but also in the vegetable 
world. So it is quite natural and reasonable, thanks to the unseen protec- 
tion of the August Producing Divinity, that all sentient beings are sexually 
connected and leave behind their offspring from generation to generation 
without interruption and cessation.” 

Judging from Tachibana-Nankei’s information about phallic worship 
then practically universal in the north-eastern districts, phallicism in that 
locality was never of archaic interest, but a real living faith among the 
country folk. The case is the same with phallic worship among the 
peasants of Urawa Machi(33) in Saitama Prefecture to-day. Here a small 
shrine dedicated to a phallic stone still stands in a cornfield about half a 
mile from the Urawa Middle School, and believers offer votive offerings 
at the shrine (see Figs. 12, A, B and C). 


anese Army, formerly stationed in China. And we must remember that the 
phallicism of both places mentioned above is entirely free from the influence of 
Lamaism, and so we can conclude that with all probability it is indigenous to 
Chinese soil and to be traced as early as the second Han Dynasty, as Ueda 
mentions in his report. We have some reason to suppose that the Niang- 


Niang-Miao ( Wf JJ ) on Mt. Mi-Chén ( 2K $B ) near Taisekkyo (Tai-Shih- 
Chiao, KK 44 FH ) may be considered an elaborate transformation of gross phal- 


licism (see Figs. 9, A and B). We have also a faint trace of phallicism having 
existed among the Formosan Chinese, because we have secured phallic stones, 
about fifty in number, which were unearthed in the compound of Mr. Sasaki 


( #24 ARE AM) at Gozengai (7.2% ) in Tainan, Formosa, in the year 
1915 (the 4th year of Taishéd) (see Fig. 10). 
My friend Mr. Nishiyama ( PRU] 48 ), a great traveller on educational 


and commercial affairs in China, has reported to me that he has actually 
witnessed the so-called Kou-Yang-Shih ( 3%} #1 ) or the stones of the Dog’s 
Phallos on a small hill outside the castle of Kuei-Lin-Fu ( #E#k ff ) in 
Kuang-Hsi-Hsing ( J} PQ ), where barren women go and offer prayers to 
miraculous stones for children. Moreover, when I was in Hong-Kong in 
1918 (the 7th year of Taishd), at a certain spot on the Bowen Road, I found 
a big rock whose phallic aspect is hardly discernible. To this very rock, 
however, barren Chinese women pray for children, and legitimate Chinese 
housewives pray for restoring their husbands’ love, lost to them in favour of 
concubines. Prostitutes also offer prayers here in order that they may captivate 
their lovers. At the foot of this symbolic stone of curious shape stands a very 
poor small shrine called Yin-Yuan-Kung ( 4 #®’= ) or Marriage Shrine (see 
Fig. 11, A, B and C), and every year on the 15th of January in the lunar 
calendar, I am told, even nowadays a number of superstitious Chinese women 
go there to offer prayers. In my opinion this is an instance of disguised phallic 
worship existing in China even at the present day. From what I have men- 
tioned above, phallic worship in China is traceable from as early a date as 
the time of the 2nd Han Dynasty down to the present day. Prof. Parker says: 

“There is a considerable amount of disguised linga worship, especially 
in the south of China; and in any case prayers for children, offered up by 
women, are common enough in every province” (Parker, Studies in Chinese 
Religion, p. 7). 


(33) HH Al By 
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At Hisa Village(34) in Kando-Gun,(35) Izumo, there still exists a 
shrine called Konseid6(36) in the precincts of the Buddhist Temple, 
Kezdji,(87) under the control of the Gakuenji.(@8) The Konsei Shrine 
is sacred to a phallic symbol. ~ 


Those who suffer from diseases of the sexual organs worship there 
and by virtue of faith in the phallic deity Konsei they often recover. 
Once a village policeman, it is reported, came to inspect the site and com- 
manded the guardian priest in charge of the phallic deity to abolish such 
a licentious cult, as injurious to public morality. It was not a long time, 
however, before the policeman was seized with a violent attack of fever, 
and his illness compelled him to resign his post at his own request and at 
last he succumbed. Simple minded village believers took it for a divine 
penalty inflicted on the infidel policeman because of his iconoclasm, and 
as a matter of course they doubly fostered their good old faith in Konsei, 
the phallic deity, quite contrary to the expectation of the poor intelligent 
policeman. 


It is stated that the same iconoclastic movement was once started in 
vain by the police at Ota(3) in Imba-Gun,(49) Chiba Prefecture, in order 
to suppress a cult of gross naturism conducted at the shrine of Kumano- 
Gongen there. 

It is reported that at the Yayegaki Shrine in Izumo all the abominable 
figures (see Fig. 16) of the sort have been entombed by the command of 
the police. 

As early as 1872 (the 5th year of Meiji) the Tokyo Government 
issued orders to abolish all such obscene religious practices. 

Miyao-Sadao,(41) a faithful disciple of the famous Hirata-Atsutane, 
published some illustrations of various stone emblems, both male and 


(ae ake ey 

(35) mf PY a 

(36) Konsei (43%, &¥% ), sometimes pronounced Kosensama (see Fig. 13) cor- 
ruptedly by the uneducated villagers of Kawaguchi (Ji] (1) in Kita-Akita- 
Gun, Akita Prefecture, is another name for the phallic deity. So also in 
Makibori ( 48H), Rikuchi, we have the historically famous Konsei-Dai- 
myéjin. Tradition says it is a phallic emblem in iron. At the Konsei Pass 
( 4 ¥$ HE) in the Nikko Mountains, also some stone phalloi are worshiped 
in a small shrine by the roadside (see Fig. 14). Ban-Nobutomo (8 f¥ 7) 
mentions that there is a Konsei-Daimydjin on Mt. Ishigami ( 4a jp) in 
Kurokawa-Gun ( 34)i] 8), Mutsu Province, in his learned book entitled 
Shimmeicho-K osho ( it 44 WS aE), or ‘Notes on the Shinto Shrines Men- 
tioned in the Engishiki.” In the Buddhist Temple Ban-naji ( @€ [aj =F ) in 
Ashikagamachi, Shimotsuke Province, there is a phallic stone called Konsei- 
Daimydjin (see Fig. 15), and tradition says Ashikaga-Yoshiuji ( ARK ) 


was born by virtue of this miraculous stone fetish in phallic shape. 


(37) 32 OF 
(38) & Yl oF 
(29) eae Fa 
(40) FD Be a 
(41) So we 
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female in shape, and called them In-YV 6-Shinseki-Zu(42) (see Figs. 17, A, B 
and C), or “Illustrations of Divine Phallo-Ktenic Stones.” 


He writes to the following effect :— 


“These divine phallic emblems of stone represent the Deity Mi- 
Musubi-no-O-Kami,(43) or the Great August Divine Producer, and are not 
artificially manufactured by human hands but were begotten from the 
womb of great Nature, when the same Producing Deity gave birth to all 
beings. Worship the deity and be sure of enjoying the divine favours. So, 
through the unseen protection, a lover will be favoured with the blessing 
of getting his sweetheart, a young man and woman will be favoured with 
securing a fine match, while married women will never remain barren and 
sorrowful. Hold steadfast to the faith in the deity, and you will be 
helped!” 

Needless to say, the great master Hirata-Atsutane, an enthusiastic 
Shintoist, shared with his beloved disciple in this view. In the spring of 
each year, it is said, when the cherry trees bloomed the Hirata family 
observed rites in honour of a certain god which was represented by phallic 
stone emblems (see Fig. 18). In his book Jndo-Zoshi, Hirata-Atsutane 
tells us that he once procured a stone phallos at a certain curio-dealer’s 
shop and he came to regard it as divine, because he thought it was 
doubtlessly a miraculous stone, neither natural nor artificial, so that it 
was of supernatural origin, i.e., a deity of stone. Hirata-Atsutane was so 
serious and earnest that he himself really worshiped the stone phallos 
(Hirata-Atsutane, Indo-Zoshi, Vol. VIII. Collected Works, Japanese 
edition, Vol. XIII, p. 304). | 


The Government has endeavoured to suppress this gross form of 
nature worship, as in the case of the phallic worship of Doso-Konsei- 
Daimy6jin,(44) which is an actual stone Priapus in the compound of the 
Myéanji(45) (see Fig. 19) of the Buddhist Zen Sect at Atsuta in Nagoya 
City. The distribution of amulets of the same indecent nature is also 
strictly forbidden by order. The stone image of a female deity called 
“Great Sannd-Gongen” (see Fig. 20) (46) with the kteis disclosed and 
painted a bright vermilion colour, exhibited in the compound of the 
Kanshoji(4”) of the Buddhist Shingon Sect-in Tatebayashi, Kotsuke Fro- 
vince, has suffered the same fate. The crotch of a Chinese nettle-tree 
(celtis sinensis) of a curious shape at Aoyama Harajuku in Tokyo, is 
regarded by the superstitious as a kteis, and phallic worship has ensued, 
wherein the crotch of the tree is given an indecent name (Omanko Enoki). 
In spite of government orders, people have erected a small shrine with an 


(42) & & mh «A fal 

(43) Sf we OK ink 

(4) 2H &¢ & K Wm 
(45) Sb de 

(46) Ul oe A BS 

47) 8 TH 
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artificial Shinté gateway at the side of the tree, calling it the Furusato or | 


Enoki Shrine.(48) They worship here and prey for recovery from sexual 
diseases (see Fig. 21). 


As stated above, the phallic emblem Konsei of ne Kezoji has officially 
been replaced by a Buc ghict deity called Nikko-Bosatsu(49) (lit. “Bodhi- 
sattva Sunlight”) by the command of the prefectural government. The 
reason is that it is disgusting to the civilized mind of the modern Japanese. 
Here we find the reason why a number of disguised forms of phallic 
objects have come into being in Japan. Generally speaking, not the 
command of government officials, but moral and religious ideas of a higher 
order have already come into conflict with the licentious religious customs 
and cults of a lower nature, and oftentimes we see changes taking place 
in the latter through the influence of the former. The following instances 
may suffice to illustrate the point. 


We are told that some years ago there was a shrine called Me-Oto- 
Jinja(5°) attached to the Mariko Shrine(51) in Numazu, Shizuoka Prefec- 
ture, and the so-called divine bodies of the Me-Oto Shrine were two phallic 
figures of stone (see Fig. 22). One is male, and the other female, 
representing the ancient divine couple Izanagi and Izanami. Again the 
divine bodies placed in the mikoshi (lit. “august conveyance”), a portable 
little shrine, representing the Goddess Konohana-no-Sakuyahime(®) of the 
Sengen Shrine(®3) in the precincts of the Mariko Shrine, are now no longer 
the emblems of artificial phallos and kteis but two natural stones in the 
shape of a couple of mandarin ducks which may well symbolize in this 
country the harmonious comfortable home life of a young newly married 

couple or the happy life of a young lover and his sweetheart (see Fig. 23). 
These two stone emblems are apparently a remnant of disguised forms of 
phallic worship. 


Another example which I wish to mention here is the carved stone 
figure of what is probably a Jizo (Skt. Ksitigarbha), a Buddhist divinity, 
or some other deity, partly Brahmanistic and partly Shintoistic, or En-no- 
Gy6ja, still standing on the little artificial island in the Pond of Shinobazu 
beyond the western hillside of Ueno Park in Tokyo. Seen from the 
front of the stone figure, it is an image of some deit¥, but on a further 
close examination of the shape of the hat on the head of the deity, seen 
from the rear of the stone figure, it speaks faithfully a past phallic history 
(see Figs. 24,A and B). The fact is, in my opinion, that the hat on the head 
of this stone image is nothing but a remnant of the glans penis of the original 
phallic stone. In other words, it may be correct to say that this stone 
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idol of a Buddhist colouring had probably been an actual stone phallos up 
to the Restoration of 1868 or a little afterwards. 


In some of the old maps of the Toeizan Kan-Eiji of the Tokugawa 
regime now preserved in the Ueno Library, as my friend Dr. Hoshino- 
Hikoshird (54) has suggested to me, we find a shrine dedicated to Shoden 
very close by the stone figure in question on the little island in the Shino- 
bazu Pond, and we must remember that Shdden, as I shall explain in detail 
later on, is a deity of Hindu origin worshiped in a very indecent cult. (55) 


The case is probably the same with the Daikoku (Skt. Mahakala) of 
the Osaki Shrine(56) at Haga-Gun in Shimotsuke, a picture of which is 
inserted in the Shin-Meichdkosho-Tsuchishiro-Fuko®") by Ban-Nobutomo. 
The end of the left leg of this Daikoku reminds us of the glans penis (see 
Fig. 27) (Ban-Nobutomo, Collected Works, Japanese edition, Vol. I, p. 
676). That Daikoku is a deity of a phallic nature is a matter beyond 
dispute (Cf. Dr. Ueda-Kyosuke, Daitkokuten-Ko\®8) and Mr. . Ogawa, 
“Daikoku, the God of Wealth,” in the Japan Chronicle). 


The so-called Somin-Shorai(59) amulet (see Fig. 28) of the Buddhist 
temple, Kokubunji, in Shinano Province and the amulet of the same kind 
(see Fig. 29) of the Sasano(6)-Kannon Temple in Okitama-Gun, (6!) 
Yamagata Prefecture belong to the same stage of development in the 
history of phallicism. (Cf. Shinto-Mydmokuruijusho,(®2) Japanese Edition, 
Vol. III, p. 16). The Torago-Ishi,(®3) or August Stone of Tora(®4) (see 
Fig. 30), a name that refers to a certain prostitute and paramour of Soga- 


(64) # SF A F Ww HE 

(55) According to my friend, Dr. Ueda (_E I 4 SH), there is a rock of marvel- 
ous shape, in the town of Meisen (see Fig. 25) (or Myorgchon, B9Ji] ) in 
Korea, to which barren Korean women pray for children. Seen from one 
side, it is nothing but a natural stone, but at the same time, I am told, its 
phallic shape can easily be discerned, when looked at from the other side. 
Dr. Torii-Ryizé (FS J BE JX), a well-known archeologist and anthropolo- 
gist, has been an eye-witness of phallicism in Kissha ( #7)P) or in the 
North Kankyédo ( BX $& 38), and he has sent me a photograph of the phallo- 
ktenic stone emblems (see Fig. 26). Thus we see that in Korea phallicism 
exists as an indigenous religious phenomenon, 7. e., independently, or with 
no historical connection with, Lamaism of Tibet and Manchuria, even though 
some of the most eminent Japanese scholars deny the fact dogmatically. 
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(60) £8" Dr. Hoshino-Hikoshir6 has given me one specimen of the Somin- 
Shérai Amulets of Sasano in Yamagata Prefecture. 
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no-Sukunari, (65) a youthful warrior in the 12th century, is another example © 
of a more or less disguised stone phallos. The symbolic stone is now pre- 
served in a Buddhist temple of the Nichiren Sect called Entaiji(®®) at Oiso 
in Sagami. 


In order to make clear this point, by a little digression, we can add 
one more example out of many, which we find at Otsuka Village(67) in 
Hikawa-Gun,(68) Izumo Province, about a mile from Imaichi Station. 
Here ‘are three stone phalloi, each standing on a lotus disc, not very well 
disguised, an example of amalgamation of ancient Japanese’ faith with 
Buddhism. The stone phalloi are called Mara-no-Kami(®9) (lit. “phallic 
deities”), and people there still pray in earnest for recovery from diseases 
of the sexual organs (see Figs. 31, A and B). 


A somewhat similar change has taken place in Roku-Jizo(") (lit. “six 
Jizo”) at the entrance to the Buddhist Temple Seki-Un-In(")) at Sakabe 
Village (72) in Harihara-Gun,(73) Shizuoka Prefecture. This is an upright 
stone pillar with six Jizd, a Jizd image being carved on each of six sides, 
the phallic-shaped hat in common on the top of the stone pillar still 
reminding us of a stone phallos, which existed in former days (see Fig. 32). 


The stone emblem of the Karakasa-Jizo or Umbrella Jizo at Shimo- 
Takasago Village(74) in Nakakoma-Gun,(75) Kai Province, can be inter- 
preted as belonging to phallic worship under the camouflage of the Bud- 
dhist divinity Jizo. This Umbrella Jizd (see Fig. 33) stands on a lotus disc 
of stone like Mara-no-Kami of Otsuka Village in Izumo Province, and is 
a divine guardian of women for the easy delivery of children (Kokogaku- 
Zasshi, or “Archeological Journal,” Japanese edition, Vol. VIII, No. 2, 
Pp. 105): 


I cannot spare mentioning another example of a disguised phallos in 
the shape of the Buddhist. divinity Jizo, that is the Jizo at the gate of the 
Buddhist Temple Tozen-In(76) in Kanayamachi,(?”) Shizuoka Prefecture 
(see Fig. 34). Here we have two stone Jizo locked in each other’s arms 
and kissing in the act of coitus. The same posture is to be found in 
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Shoden(78) or Kangiten(79) (Ganesa or Vinayaka in Sanskrit), originally 
a Brahmanical deity introduced into this country along with Buddhism, 
and a very popular figure in the Lamaism of Tibet. The illustration shows 
a picture of Shoden from Sendai(8®) in the act of coitus (see Fig. 35). 


The Jizd in front of the Toézen-In Temple is called Doraku-Jizo, (81) 
or the “Pleasure-seeking Jizo,” and we must remember that the Japanese 
pronunciation Doraku-Jizo is very similar to that of Ddoroku-Jin, (8?) 
another name of the phallic deity Dosdjin. (83) 

Now let us return to speak of Shoden or Kangiten. Here in Japan we 
find an example of the amalgamation of the Brahmanical deity Shoden or 
Kangiten with Sae-no-Kami,(84) an historical phallic deity of Japan. 

A real example may be found in Iwamura,‘85) Mino Province. Here 
we find the Sae-no-Kami in the very image of Kangiten, as my friend Dr. 
Yanagita-Kunio(86) mentions in his book /shigami(8") or “Stone Gods,” 
otherwise entitled Sekishin-Mondo(88) (Japanese edition, p. 149). 

Another example of the amalgamation of the Japanese phallic deity 
Sae-no-Kami with a Brahmanical god of the same sort is Seimen-Kongo, (89) 
(lit. ‘““Blue-faced Diamond”), another name for the Hindu Siva. As the 
Buddhist divinity Jizo stands at the crossing of the six ways and guides 
the souls of the departed, the Japanese Sae-no-Kami or Dosojin also stands 
by the side of the road and is believed to be the guardian genius of every 
traveller. Generally speaking, the phallic deity in Japan set up by the 
roadside has been regarded as a trustworthy leader of travellers. The 
Azuma-Kagami'99) (Japanese edition, Vol. VIII), one of the authentic 
Japanese histories, mentions that Fujiwara-no-Kiyohira,(9!) a powerful 
feudal lord of the north-eastern districts, dedicated a shrine to the great 
Dosojin in Jingaoka,(92) the present Futsukamachi(93) of Rikuchu, in the 
12th century, and, moreover, another historical book Chdya-Gunsai(4) 
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(80) Now preserved in a temple erected to Shoden (the Shdden-D6) at Tsuchi-Toi 
(4 4) in Sendai (+ fii). 
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(Japanese edition, Vol. XXII) mentions that in the Heian Period a newly — 
appointed provincial governor customarily worshiped the Dosojin which 
he found in shrines on the roadside in order to secure a safe journey to his 
new provincial post from the capital of Kyoto. In this connection, 
Sarutahiko(95) as well as Dosojin, is very familiar to all Japanese. At pre- 
sent we can see on the roadside at Nishi-Okubo, a suburb of Tokyo (see 
Figs. 36, A and B), a stone idol of Seimen-Kongo, otherwise and popularly 
called Késhinsama(96) by the uneducated, as a guardian deity of travellers, 
directing the right way to the latter. In this matter the reader may well 
consult the Chimata-no-Tateishi97) or “Guide-Stones by the Roadside” 
written by Tamada-Naganori. (98) 


Koike-Izumo informs us regarding Jizo as follows: 


“Stone idols at Kashiwazaki (99) in Echigo Province, now believed to 
represent two kinds of Jizo, Nemari-Jizo() and Tachi-Jizo,(1°1) were 
formerly divine statues probably sacred to Funado-no-Kami,(192) which is 
another name for Sae-no-Kami, I presume, but in the course of years, 
some crafty Buddhist priests may have interpreted them as those of Jizo, 
as they are now regarded, making the best use of the Buddhist teaching: 
that Jizd is a divinity standing at the crossing of the six ways, and showing 
the dead the right road to the Buddhist heavens, on their lonely journey 
beyond the grave, as this mission of Jizo’s is somewhat similar to that of 
Sae-no-Kami in Japan” (Koike-Izumo, Shosaishin-Ryakki, or “Brief 
Descriptions of Various Shinté Gods”). (198) 


When I made a journey to Daishdji-Machi(104) in Kaga Province a 
few years ago, I myself discovered a statue of Jizo in a small rude 
shrine on the roadside with an offering of stone dumplings (in former days 
probably stone phalloi?) in front of the shrine. It stands about a mile 
from Daishdji Station at a certain crossing of the ways (see Fig. 37). In 
the Hakone Mountains, however, an offering of actual stone phalloi is seen 
set up before a stone image of Jizo (see Fig. 38), instead of the disguised 
ones like those of Daishoji in Kaga.(1) 


The learned scholar, the late Prof. Kurita,(10) says in his book Jingz- 
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(105 Cf. De Visser’s description of Jizd (Actes, du IVe Congres International 
D’ Histoire des Religions, p. 90). 
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shiryo(107) that the deity of the Tagata Shrine at Higashi-Kasugai-Gun in 
Owari Frovince is Mitoshi-no-Kami but local tradition in the Tokugawa 
regime among the villagers says it is Shogun-Jizo,(198) an example of the 
amalgamation of the Japanese phallic deity with the Buddhist deity Jizo. 


I shall now mention two instances of completely disguised phallic 
deities. One is found in the compound of the Honkakuji Temple‘!9) 
of the Buddhist Nichiren Sect in Kamakura, and the other is to be traced 
at the Mikado Shrine(!1% of Mikado(11) in Mohara-Machi,(112) Kazusa 
Province. In 1915 (the 4th year of Taisho), the author, when rambling 
about in the compound of the Honkakuji in Kamakura, quite accidentally 
came across a very small shrine badly weather-beaten, in which an upright 
stone of queer shape stood (see Fig. 39), and on the eaves of the door a 
wooden tablet was displayed, describing the past history of the sacred 
stone in the little shrine, and at its right and left sides a number of straw 
sandals were seen hanging. What does this enshrined stone represent? 
What are the straw sandals? What god is the shrine sacred to? These 
were the questions that naturally rose in my mind one after the other. In 
approaching the wooden tablet I read with some difficulty the Sinico- 
Japanese characters written on it in thin Indian ink, to the following 
effect :— 


“The Buddhist priest Nisshutsu(!13) of the Nichiren Sect, the founder 
of the Honkakuji Temple, was severely persecuted by his contemporary 
religious enemies and was about to be killed near the very spot where we 
now see the little shrine, erected to the sacred stone, when the persecutors 
misguided by some unknown illusions, struck with a sword the stone, 
taking it for the Buddhist saint Nisshutsu himself. Meanwhile the monk 
in a marvelous way made a narrow escape under cover of divine protec- 
tion. Nisshutsu, overwhelmed with gratitude for the divine miraculous | 
favour bestowed upon him, founded a shrine in honour of the stone deity 
as well as in commemoration of his safe escape from the unexpected 
assault of his dangerous religious enemies, calling the stone deity Gion- 
DaimyoOjin. (114) 

“The deity was greatly delighted at Nisshutsu’s devotion and has 
since remained a guardian genius of the Honkakuji Temple, and parti- 
cularly a divine physician of those believers Suffering from diseases of the 
sexual organs, as was the divine mission of Gion-Myo0jin. 

“The deity himself says :— 
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“ ‘Man suffers from four hundred and four kinds of illness, and it is 
Gion-My6jin’s avowed mission to heal the diseases of the sexual organs 
of both men and women.’” 

Gion-Myojin is doubtlessly nothing but a phallic deity, as W. G. Aston 
has pointed out in his book on Shinto (pp. 188, 189.) At the same time 
we must bear in mind the fact that the Japanese phallic deity has the © 
aspect of a divine guardian against diseases, or a warder of men against 
occasional attacks of the malignant fiends of diseases. So it is quite 
natural that the Gion-My6jin in question declares himself a divine warder 
of sexual diseases in behalf of men and women. As I have mentioned 
above, one of the Japanese phallic deities is a guardian and divine guide, 
taking care of human travellers at crossroads. So it is a matter of course 
that straw sandals for use on a journey were in former days offered at the 
little shrine to Gion-Mydjin in the compound of the Honkakuji, although 
at the present day this deity of the Honkakuji has entirely lost the char- 
acter of a phallic emblem in the proper sense of the word. This upright 
stone of the Honkakuji, originally a phallic deity, has completely disguised 
itself, so that the student of the science of religion alone may be able to 
disclose the secret and surmise what the hidden meaning of its original 
nature might have been. I have also observed in person a little stone 
shrine to the Dorokujin(115) at Noda-Machi(116) in Chiba Prefecture, where 
straw sandals are also offered to the deity, whose function it is to cure 
sexual diseases of men and women (see Fig. 40). It is probable that the 
case is quite the same with that of Gion-My6jin in Kamakura. 

Now let us examine the nature of the Mikado-Daimyojin@! at 
Mikado(118) in Mohara-Machi(!!9) (see Fig. 41). On investigation I am — 
told that at present the so-called divine body (shintai) in the Mikado 
Shrine is a wooden human figure clad in an ‘old-style court robe, with a 
time-honoured ceremonial court cap on, and armed with an old-fashioned 
sword on his left side and holding a scepter in his right hand. The likeness 
of this image first drawn by a certain Buddhist monk of the Nichiren 
Sect seems to me to date from A.D. 1847 (the 4th year of Koka, in the 
Tokugawa regime). A hanging picture showing the influence of the same 
monk is preserved in a farmer’s house of Mohara-Machi. The farmer is 
one Yoshino-Tsunekichi by name. He tells me that this wooden image 
of the Mikado Shrine made more or less under Buddhist influence, as we 
have just seen, is not the true original object of worship at the Mikado 
Shrine; in fact, the original image is now removed into Yoshino-Tsune- 
kichi’s garden plot attached to his house, and consists, indeed, of three 
actual stone phalloi in a small shrine (see Fig. 42). Of this I have been 
an eye-witness. One of the members of Yoshino-Tsunekichi’s family told 
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me when I called on him in January in 1921, pointing to the three stone 
phalloi, that there were the original divine bodies, but that they had been 
replaced by the wooden figure in an Imperial court robe and cap, which 
we had examined in the Mikado Shrine. As is shown in the present case, 
naturalistic Shinto, a religion of a lower order, has been thus transformed, 
purified, and ennobled by the influence of the Buddhist doctrine, to the 
rank of a religion of a higher order. The Buddhist scripture passage from 
the Makashikan,“29) a book on Buddhist philosophy, inscribed on the 
hanging picture preserved by Yoshino-Tsunekichi clearly shows that the 
doctrine of Mahayana Buddhism has brought about this change in the 
Japanese phallic deity whose function it was to preside over marriage 
between man and woman. 


Let me add one more instance of a Japanese phallic deity who learned 
under a Buddhist monk the highest esoteric religion of the Buddha and 
who thereby attained salvation. The occidental student must remember 
that, according to the Buddhist idea, the devas, or Brahmanical deities, like 
human beings, are far inferior to the Buddha, since the Buddha Sakyamuni 
is in fact a great teacher of the gods and men (Skt. Sastadevamanusya- 
nam), and the lower deities often attend the Buddha’s sermons and thereby 
win their own salvation. 


According to the Konjaku Monogatari,“21) or “Former Stories Now 
Narrated,” the phallic deity Dosojin attained salvation by virtue of hearing 
the Buddhist monk Dok6(122) recite the HokkekyoO or “Saddharma 
Fundarika Sutra” vide Kokushitaikei,(123) Japanese edition, Vol. XVI, pp. 
731, 732). So Sarutahiko, a phallic deity of some popularity, was raised 
to the rank of a preacher of moral law instead of remaining a deity of a 


(120) The passage from the Makashikan ( AIG EE RM RN HD ORK 
34 Wim is) may be freely translated into English as follows:— 

“In order to make easy of access and bring salvation to mankind the 
celestial Buddha of effulgent light first appears here on earth in the humble 
disguise of man, while the human Buddha’s attainment of Nirvana through 
the eight different stages of his life realizes his final goal.” 

The idea is the so-called Buddhist doctrine of Honji-Suijaku ( ACHVIERS ), 
i. e., the conviction that the Japanese Shintd gods are but humble manifesta- 
tions of the celestial Buddhas of endless light in all ages. The expression 
Wakodojin wa kechien no hajime hasso jod6 motte sono owari wo ronzu 
is originally found in the Makashikan (Mo-Ko-Chih-Kuan, JERiLR , 
Japanese edition, Vol. VI), written by the great master of the Tendai Sect 
of Chinese Buddhism, :Chisha-Daishi ( #3! 4{ Kfifi ), Chiki (Chih-i 49 $A) 
by name, in the 6th century A.D. 

The eight different stages of life are as follows: 

(1) Gautama Buddha’s descent to earth from the Tusita heaven, (2) the 
entry into the womb of his mother Maya, (3) the birth, (4) his mendicant 
life, (5) the conquest of the Maras or Buddhist Satans, (6)° the realization 
of his enlightenment, (7) sermons to his believers, (8) his final attainment 
of Nirvana, 7. e., his death. 
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nature religion such as he is in the Kojzki and the Nihongi. For Yamazaki- _ 
Ansai,(124) otherwise called Suika,(125) a Confucian moralist and the 
founder of the Suika Shinto, tells us that the Way or Fundamental Prin- 
ciple of morality is originally given by the Sun-Goddess, Ohirume-Muchi-no- 
Kami (7e:, Amaterasu-O-Mikami), and that thereby Sarutahiko brought 
up mankind. Thus by the help of his Confucian viewpoint regarding 
morality, Yamazaki-Ansai succeeded in transforming the jolly phallic 
deity, Sarutahiko,(126) into a grave instructor of national morality, even 
though there was a strong protest from Hirata-Atsutane against this higher 
ethical view of the deity entertained by the celebrated scholar of Con- 
fucian ethics, for the reason that the ground of Yamazaki-Ansai’s argu- 
ment was utterly unsound, that is, not well-founded from the historical 
point of view. (27) 


Such being the case, Matsu-Ura-Seizan,(128) the feudal lord of 
Hirato(129) in Hizen, also rejected such a licentious cult as that found in — 
the phallic worship of naturalistic Shinto, saying :— 


“Two phallic emblems of stone on the roadside, each representing 
a male or a female, stand face to face while people when passing by scorn- 
fully laugh at them” (Matsu-Ura-Seizan, Kasshi-Yawa,129) Japanese 
edition, Vol. XXX). | 


In the Honchdé-Jinjako,31) or “Notes on the Shinto Shrines of 
Japan,” Hayashi-Razan,(182) a famous scholar of Chinese classics and Con- 
fucian ethics in the Tokugawa regime, criticized phallic worship very 
severely as a nasty false belief injurious to public morality, and tells us, 
sympathizing with Lord Sanekata(188) (A.D. 998), that the intelligent 
gentleman of the court nobility in the old capital of Kyoto was unwilling 
so to humble himself as to dismount from his charger and show respect 
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(126) In the Hokuetsuseppu ( AL By BB +) we find a phallos-bearer playing the 
part of the phallic deity Sarutahiko in the procession of a special ceremony 
called Hanamizu-Iwai ( ZE2K i, ), or Baptismal Ceremony with water of the 
New Year, which took place in celebration of a newly married bride and 
bridegroom, at the beginning of the first new year after the marriage had 
taken place (see Fig. 43). The Hanamizu-Iwai is indeed a sort of Japanese 
Dionysia. 

(127) Vide Hirata-Atsutane, Zoku-Shinto-T ai ( 6 SHIRA), “An Outline of 
Popular Shinté,” Collected Works, Japanese edition, Vol. IV. 
Cf. Omiwa-Tsuramichi ( FHA ), Sae-no-Kami-Hiketsu ( 32 RRR ), 
“Esoteric Teachings of the Phallic Deity Sae-no-Kami.” 
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before such a lustful abominable phallic goddess.(134) He therefore passed 
on horseback in front of the Kasashima Shrine(425) dedicated to Dosojin 
near Sendai, taking little notice of the admonition of some of the super- 
stitious villagers of that locality that he should not provoke the goddess 
with his insolence (Hayashi-Razan, Honché-Jinja-K6o, Japanese edition, 
Vol. V). , 

Thus we see that the standard of Confucian moral teachings rises 
higher than the religious level of indecent phallic worship belonging to the 
stage of naturalistic Shinto, and that the former attempted to abolish the 
latter, as conflicting with the higher standard of morality at that time. 

As I have already maintained, in Shinto as a nature religion, what is 
called Michi or ‘‘Way” means physical or material way or road and nothing 
else; and Sarutahiko was a divine guardian on the roadside, who led the 
Heavenly Grandson Ninigi-no-Mikoto to the sacred mountain peak of 
Takachiho in Kyusht when he descended from the Plain of High Heaven to 
earth, and, historically considered, Sarutahiko was originally not a guide 
to the moral way as Yamazaki-Ansai emphatically insists. It is quite clear 
that Sarutahiko is indeed in origin neither a moral teacher nor a noble 
preacher of a spiritual religion of ethical truth. Later on, however, Japan- 
ese savants gave an ethical significance to this naturalistic ‘““Way,”’ as 
Yamazaki-Ansai did, and found therein the Fundamental Principle of 
national morality. In this sense the Emperor Gosaga(136) says :— 

“It is the way of our people that they abide by moral law—the 
ideally beautiful moral Way of Heaven above us.’ (137) 

To conclude: in Japan phallicism, in particular, as well as Shinto in 
general, as is true everywhere else, started as a nature religion at the 
outset and afterwards by degrees was transformed, purified and ennobled 
through the influences of religious and moral teachings of a higher order, 
1.€., the Buddhist religion and-Confucian ethics, to the rank of a higher 
ethical religion. 


(134) The Gempei-Seisuiki (9% 2° 336 ) or “Rise and Fall of the Gempei 
Clans” (Japanese edition, Vol. VII) as well as the Honché-Jinja-Ko, con- 
tains the tradition that Ddsojin of Kasashima (see Fig. 44) was the daughter 
of the phallic deity at Izumoji ( Hy 2 FR) in Kyoto, who was banished as 
far as Sendai by her father in anger because she fell in love with a merchant 
and married with the contemptible lover against her father’s will. 


(135) SE BS ih itt 
(136) % Bm K 


(137) In the Japanese original we read tamaboko-no-michi-arukuni-wa-ima-no- 
wagakuni, i. e.. “the present Japan of Jewel Spear Way,” which clearly refers 
to a moral way, 7. e., ethical teachings, and not the way or road in its literal 
or physical meaning. Moreover, boko, i. e., hoko (spear) is a symbol of a 
phallos, and is very common in the procreation myths of the Kojiki and the 
Nihongi. ‘The student of the science of religion may well consult the pic- 
ture and description of the Island of Onokoro (ARREQEEE , lit. Spontaneous- 
ly-Congealed Island) by Omiwa-Tsuramichi (KjWHSH) of Hyiga in Kyishi 
(vide also Miyao-Sadao’s In-Y6-Shin-Seki-Zu which I have referred to above). 
The Tamaboko-Monogatari ( ERY ), an essay on Japanese national 
morality, written in a didactic tone by Yano-Harumichi. ( FeBPY3A ) 
breathes the same ethical spirit of Shinto. 
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Fig. 1. A clay effigy with a phallos from Saba-Gun, Kotsuke. 
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Fig. 2. A prehistoric phallic emblem of clay found in 
Hamadera, Izumi Province. 
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Fig. 3. The phallic efigy offered to the Goddess 
of the Tagata Shrine in Higashi Kasugai- 
Gun, Aichi Prefecture. 
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Fig. 4, A. Festival of praying for rich harvest at Ni-ike ia M_kawa. 
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5. Phallic emblems at the festival 
the Warei Shrine in Uwajima, lyo. 
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Fig. 6, A. Mate and female figures of Désojin 
] 


Ayusawa, near Gotemba Station, on Tokaido line. 
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Fig-6,. Be 
“-OhS Gregg 96 ice 
Deity, August Rice 
Deity,” Young Rice 
Deity! Give us divine 
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Fig. 7. Takoku Daimyojin, or the Deity of 
Much Rice, at Higashiyama Village, 
in Musashi Province. 
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Fig. 8. The male and female phallic stones of Pa-Kua-Shih of I-Shan 
in Shan-Tung-Hsing, China. | 
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Fig. 9, A-B. The Chinese Niang-Niang Miao (4% * kh) on Mt. Mi-Chén 
(GKGR) near Taisekkyd (Tai-Shih-Chiao, A748 ). 
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Fig. 10. A phallic stone unearthed at Gozen- 
Gai in ‘Tainan, Formosa. 


Fig. 11, A-B. A disguised phallic stone with a small shrine 
on the Bowen Road in Hongkong. 
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Fig. 11, C.. The Yin-Yuan-Kung Shrine in 


Hongkong. 
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Fig. 12, A. A phallic stone worshiped: in 


Urawa, Saitama Prefecture. 
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Fig. 12, B. A phallic stone worshiped in 


Urawa, Saitama Prefecture. 
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Fig. 12. C. A phallic stone worshiped in 
Urawa, Saitama Prefecture. 
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Fig. 13. Kosensama at Kawaguchi 
in Akita-Gun. 
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Fig. 14. 


Phallic Stone emblems at the Konsei Pass in the Nikko 
Mountains. 
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Fig: 15. The phallic stone of 
Konsei-Daimydjin of the 
Bannaji Temple in Ashi- 

kaga, Shimotsuke. 
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Fig. 16. A clay phallic emblem unearthed in the 
compound of the Yaegaki Shrine in Izumo. 
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Fig. 18. Phallo-ktenic stone emblems of the Hirata 
family. 
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Pig? The female figure of Sanno 
Gongen of the Kansh6ji in Tate- 
bayashi, Kotsuke Province. 
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Fig. 21. The crotch of the Chinese nettle tree at Aoyama Harajuku 
in Tokyo. 


Fig 22. The phallo-ktenic stones said to be the 
the Me-Oto Shrine in Numazu. 


Fig. 23. Mandarin ducks symbolizing male 


divine body of 


and female. 
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Fig. 24, A. FPhallic deity at Shinobazu, in Ueno, 
Tokyo. 
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Fig. 24, B. The phallic deity at Shinobazu 
in Ueno, Tokyo. 
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25. The symbolic phallic rock in Meisen (Myorgchon), 


Korea. 


Fig. 26. Male and female phallic stones in Kisshya, North Kankyodo, 


Korea. 
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Daikoku whose left foot is probably phallic (Osaki Shrine, 
Haga-Gun, Shimotsuke). 
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Fig. 28. Somin Shérai amulets from Shinano 
Province. 
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Fig. 29, A Somm.-Shdrai-amulet-of the Sasano- 
Kannon in Yamagata Prefecture. 


Fig. 30. The Torago-Ishi or August Stone of Tora in Oiso. 
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Fig. 31, A-B. ‘“Mara-no-Kamv’” at Ytsuka in Hikawa-Gun, lzuma 
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Fig. 32. The “Stx Jizo” at the entrance 
to the Seki-Un-In Temple in Sakabe, 


Snizuoka Prefecture. 
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Fig. 33. The “Karakasa Jizd” discovered in the 
river Kamanashi at Yawata Village, Kai Province. 
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Fig. 34. The ‘Pleasure-seeking Jizo” at 
the entrance to the T6zenin Temple in 
Kanayamachi, Shizuoka Prefecture. 
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Fig. 35. Shdden at Tsuchi-Toi in Sendai. 
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Fig. 36, A. Seimen Kenso in Nishi Okubo, 
Tokyo suburb. 
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37. Jizd with stone dumplings in 
front near Daish6ji Station in 
Kaga Province. 
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Fig. 38. Jiz6 presented with phallic emblems of stone in the Hakone 
mountains. 
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Fig. 39. The emblematic phallic stone in the compound of 
Honkakuji Temple in Kamakura, showing straw sandals. 
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Fig. 40. Dorokujin with offerings of straw sandals 


(Nodamachi, Chiba Prefecture). 
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Fig. 41 
Mikado Daimyojin in 
Moharamachi 
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Fic. 42. The original “divine-body” of 
8 g : ih 
Mikado Daimy6jin, consisting of 


three stone phalloi. 


A STUDY OF JAPANESE PHALLICISM 69 


Fig. 43. The Japanese Dionysia or Hanamizu-Iwai of Echigo, where 
the phallos-bearing Sarutahiko and Ame-no-Uzume— 
holding a symbol of Kteis are seen. 
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Fig. 44. An offering of a wooden phallic 
embiem at the Kasashima Shrine near Sendai. 
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